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Abstract
This paper andlyzes marita selection, marita conflict, marital interaction and marital
outcomein intercultural marriages using the premises and framework of Expectancy
Violations Theory. A definition of interculturd marriage is given reldive to other terms
used in previous studies to describe the marriage between two people from different
backgrounds. A brief summary of some previous research on intercultural marriage is
added to give background information on the socid factors impinging on intercultura
marriages. Marrying across markedly different cultura linesis proposed to be ahighly
negative violation of the norm of endogamy found in mogt societies. This negative
violaion is posited to cause sressin the interculturd marriage. It is suggested that
marital conflict can be reduced by achievement of consstency between intercultura
couples. Maritd interaction is inferred to be mediated by the intercultura couple's
frameworks of reference regarding their smilarities and differences, expectancies and
attribution processes. Marital outcomes depend on the valence of the established pattern
of marital interaction. Expectancy violations are surmised to perform different functions

a an early and latter stage of the interculturd marriage.
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Introduction

Intercultural marriage -- the marriage between individuas from different culturd
backgrounds -- seemsto offer anaturaly occurring context for the integrated study of
intimate relationships and cultura variations. Culturd variations in communicative
practices have been important variables in the study of human communication, however,
they were usualy placed in the background when it comes to persond relationships
(Gaines, 1995), because the consideration of culture tends to bring out the tension
between the specific and the universdl. The fact that there is consderable culturd
diversity in communicative practices has caused philosophical debates over whether
communication scholars should or will ever come up with generd, universd laws
governing human communication.

However, there is now an increasing trend in the study of culture and
communication to view culture as diverse but having universa foundations. In his
andysis of culture, meaning, and interpersona communication, Streeck (1994) draws
from diverse disciplines to demonstrate that culturd variations in human behavior,
language, persondity, and conceptions of meaning have evolutionary universal
foundations. Streeck (1994) argues that interpersona communication practices aswell as
any other cultural achievement are "dways loca and generic, specific and universa at
the sametime’ (p. 312). In line with thisdud view of culture and communiceation, this
paper takes the phenomenon of maritd interaction in interculturd marriages to be both
gpecific and universdl.

There are two reasons why intercultural marriages share with al other marriages

some universal, generd or generic characteridics. Fird, in asense, dl marriages are
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intermarriages because no two individuas share exactly pardld background experiences
(Falicov, 1986). Therefore, intercultura couples have to strive for mutud

accommodation as any couple strives for marita satisfaction. Second, intercultura

couples share the same basic human needs for affection, support, trust and respect for and
from each other as any other married couple. At some leve then, interculturd marita
interaction shares the same trgectories towards marital satisfaction or dissatisfaction as
any couple.

Not only should we view intercultural marriages as both having specific ad
universad characterigtics, but dso that it has an intergroup as well as an interpersona
dimengon. The intergroup dimenson contributes to the cultural specificity of the
intercultura interaction while the interpersona dimension embraces the universa needs
of warmth, affection and trust. In generd, intercultural marita interaction would differ
from homogamous marita interaction in two ways. First, communication would be more
complicated because different cultures have different expectations about behavior and
interaction based on socid norms, rules, and styles. Second, because of complicationsin
interpersona communication, the process in which expectation consstency and violation
derived from accommodation and acculturation are achieved would be more complicated.

Because terms associated with culture gets confounded with concepts of race,
ethnicity, class, etc., we will start with a clarification of the term we choose to usein
comparison with other terms used to label the same phenomenon of marriages between
individuas from different culturd backgrounds. Background information will be
provided by way of abrief run through some of the previous research done on interracia

and interethnic marriages. There are few studies of these marriages in communication so
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the research in other disciplines may further inform us of the direction of more
communication studies on the subject. The next two sections will focus on the
communication aspect of intercultura marriages using the premises of Burgoon's
Expectancy Violaions Theory as aframework of analysis. Thefirg section of this part
will discuss mate selection in interculturd marriages. The second section will focus on
the development of marital interaction towards stability or dissolution as a function of
expectancy violations, confirmation, and attributiond sets, the view an interculturd
couple chooses to screen their smilarities and differences,.

A Definition of Intercultura Marriage

Overdl and Specific Terms

A number of terms describe the various aspects and levels of intercultura
marriages. Intercultural marriage is the overdl term. We have defined an intercultura
marriage at the beginning of this paper as smply the marriage between individuas from
different cultural backgrounds. In its most general sense, this encompasses those
marriages in which partners have different culturd backgrounds. More precisdly,
interculturd marriage is marriage in which communication between partners whose
cultural perceptions and symbol systems are distinct enough to dter the communication
event.

Like any concept or phenomenon that involves cultura differences, the concepts
of race, ethnicity, nationdity, religion and class inevitably define what condtitute an
individud’s cultural background. Gaines, Burid, Liu and Rios (1997) use the term
"interethnic” and "interracid” interchangeably. However, they acknowledge research

which has pointed out that racid groups do not congtitute ethnic groups per se (Crohn,
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1995) but that raceis part and parce of ethnicity (Gaines, 1995b). Furthermore, Gaines &
Ickes (1997) note that interreligious and internationd relationships (seen as examples of
interethnic relationships) often involve individuas who are socidly categorized as
belonging to the same race. Interracia marriage occurs when both partners are from
different races. The term race pertainsto physica characteritics, such as color of skin,
contour of head, shape of eyes, texture of hair, and the like. These physica differences
frequently do influence communication. On the other hand, interraciad marriage may not
be interculturd. For ingtance, if athird-generation Asan American whose family has
been thoroughly assmilated into American culture is married to awhite American, their
marriage would be interracid, but hardly interculturd (Samovar & Porter, 1995).

Faicov (1986) usesthe term "interculturad marriage” to be synonymous with the
terms"intermarriage’ and "cross-culturd™ to "encompass those marriages between
partners of diverse ethnicity, religion, socid class, race or nationdity" (p. 429). She goes
further to make digtinctions between marriages involving these variables based on their
demographic frequency. It is pointed out that interethnic marriages are the most common,
followed by interfaith or interrdigious marriages. Interracid marriages are least frequent
and interclass marriages are the rarest (Ledlie, 1982; Schulz, 1976).

Conditution of Culturd Heritage

It seems clear from the examples of terms used to label marriages between
persons from diverse culturd backgrounds that race, ethnicity, religion, nationdity and
class contribute to what condtitute an individua’ s culturd heritage. We cannot uncouple
the definition of an intercultural marriage from ethnicity, identity and group as Streeck

(1994) seeksto do in explicating the evolutionary nature of culture. However, like
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Streeck (1994), we rgect the territoria view of culture, which sees culture as belonging
to particular groups and bounded within physical territories. Rather, we recognize the
overlapping, shifting movements of cultures across time and space. When it comesto
marriage, the variables of race, ethnicity, rdigion and class become sdient in differing
degrees in defining the culturd backgrounds of each spousein an interculturd marriage.

Geographic Location

Sometimes, the salience of a particular variable depends on the geographic
location. Religion would be a sdient factor in defining an interculturd marriagein
Northern Irdland (Protestant- Catholic) or India (Hindu-Mudim) wheress religious
differences do not matter as strongly inthe U.S. or inthe U.K. Raceisasdient factor in
defining an interculturd marriage in the U.S. and South Africawhereasin South Kores,
race is mixed in subtle degrees with other concerns. In highly hierarchica societies such
asIndia, caste or class would be asdient factor.

While culture may be defined broadly as including al menta representations and
materid artifacts that a group usesto defineits identity, we use differences in macro-
socid variables of race, ethnicity, rigion and class to define what condtitutes an
interculturd marriage.

Interculturad Marriage as Socid Phenomenon

Perhaps the clearest demonatration of the porousness and flexibility of cultura
boundaries are interculturd marriages between individuas from different races, rdigions,
and dass. Asasocia phenomenon, the study of marriages involving individuals from
different cultura backgroundsis warranted by the reported increase in these kinds of

marriages as migration and immigration increase within and between many countriesin
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the world. In view of the traditiondly strong opposition to marriages across racid,
religious and class linesin most societies, the increase in these marriages and the
population of children issuing from these marriages pose important implications to
demographic categories and socid interactions in multi-cultural societies.

The congderation of intercultura marriages as socid phenomenaisdso
warranted by the fact that marriage is amost basic socid inditution. A marriage is more
than a relationship between individuds. It is dso arelationship between groups. As such,
marriage has symbolic meaning generdly related to the relaive status of the groups
involved. Difference in Satus between groups is often the reason why intercultura
marriages are not preferred in most societies. Johnson and Warren (1994) argue that
marriage is ardationship that Sgnifies equaity and this symbolism of equdity is
oftentimes threatening to groups that want to maintain the status quo. While these macro-
socid considerations are important, they only serve asimportant background for this
paper's examination of intercultura marita interaction.

Previous Research on Interculturd Marriage

The literature on interracia and interethnic marriages generally goes back to the
strong opposition that most societies have for marriages across racid, ethnic, religious
and class lines as expressed in anti- miscegenation laws, and the raw, biologica bases of
eugenics. Earlier sudies of intercultural marriages are mostly sociologica and socia-
psychologica in nature, focusing on black-white marriagesin the U.S., and look at
interculturd marriagesin relation to mate selection and in terms of exchange theories.

Theinterest of most of these studiesis largely to find demographic patterns of

intermarriages to explain intergroup relations and socid changes. Mogt notable among
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sociological studies are Merton's (1941) and Davis (1941) studies of why endogamy (the
tendency to marry within a particular group, caste or class) seems to be the norm in most
societies. Merton (1941) and Davis (1941) reason that most societies prefer endogamy
because the smilarities between marital partners are expected to reduce conflicts of
vaues and to avoid the difficultiesin identity that children might face when their parents
have different cultural backgrounds. Merton (1941) continues to explain that deviations
(e.g., marriage between alower-class person to an upper-class person) from the norm of
endogamy entail some exchange of something extra by the lower-status person to the
relaionship to compensate for the higher status of the other person.

Some researchers see the andlysis of intercultural marita decisons and interaction
based on the exchange of rdlative group status and status-laden resources (e.g. education,
occupation) as demeaning these marriages by "impugning purely mercenary motives to
the partners' (Johnson & Warren, 1994). Others, however, choose Foa and Foa's
Resource Exchange Theory among the many versons of socia exchange theory to
emphasi ze the exchange of intangible rewards (i.e. affection and respect) to explain
interpersona relationships among and between ethnic groups (Gaines et al., 1997).

Earlier literature on mixed marriages aso emphasized the importance of
amilarities for marita harmony and expressed pessmism about marriages involving
cultura differences. Berman (1968) cites the high divorce rate in intercultural marriages
as proof that these marriages involve many obstacles to overcome. Allport (1954) points
to the harsh redlities of prejudice and discrimination and the tremendous pressure that
these put on interracid marriages. A recent andlysis of data on interethnic marriagesin

Hawaii and Audraia has shown that marriages that cross ethnic lines are more likdly to
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end in divorce than intragthnic marriages (Jones, 1996). To some researchers, thisis
hardly surprising taking intergroup conflict a face value (Gaines & Ickes, 1997) and
taking most parents propensity to steer their children toward mates having smilar
educationa, religious, and racid characteristics (Goode, 1959; Petroni, 1973).

However, the principle of homogamy ("like marrieslike") was chdlenged by
theories that emphasized need complementarity (" opposites atract and complement each
other") (Winch, 1955). Increasingly, researchers studying intermarriages are starting to
emphasize the shared culturd inheritances among the nation's minority groups (Flores,
1985); the vaue in creating new forms of experience and relationships out of the
diversity (Keeney, 1983; Fdlicov, 1982; Goldner, 1982); and the bottom line of romantic
love that forms the basisfor dl satisfying marriages (Jester, 1982; Gaines and Liu, 1997).
Gaines & Liu (1997), borrowing from the humanigtic psychologica principles of Rogers
(1961, 1972), argue that "if we acknowledge that romantic love forms amgor part of the
socioemotiona foundation for marriage in generd (Fehr, 1993, 1994), then we would not
expect the interpersond 'rules of the game' to change when we shift from intragthnic to
interethnic relationship contexts’ (p. 97).

The earlier theories examined above most focus on a coupl€e' s ethnic
characteristics and try to explain interculturd marriage from sociologica and socia-
psychologica perspectives, lacking a deeper and overal understanding of intercultura
marriage from both a cognitive and behaviora leve. In addition, these theories have not
articulated the universa and particular characterigtics in intercultura marriage. In order
to achieve a better understanding of the development of intimate relation in intercultura

marriage, we need aframework that can embrace both intercultural and interpersona



Paper #2
Interaction in Interculturd Marriage
1

factorsto direct the study of interaction in intercultura marriage.
An Application of Expectancy Violaion Theory

Burgoon argues that (1995) “because intercultura interactions typicaly fal e the
heterogeneous end of a homogeneity- heterogeneity continuum, they are prototypical
cases of potentid expectancy violations’ (p. 200). In intercultural marriages, the diverse
world perception, beliefs and values based on couples different cultura backgrounds
produce inconsistent expectancies. This paper proposes that greater understanding of
marital interaction in intercultural marriage can be achieved according to the effects of
culture's expectancy to marriages of in-group members, positive or negative violaionsto
couples expectancies derived from their cuturd background to mate selection, and the
degree of expectation consstency derived from marital accommodation and couple's
acculturation.

Expectation and Culturd Background

“Expectancy in the communication sense denotes an enduring pattern of
anticipated behavior” (Burgoon, 1993, p. 31). Expectancy violation theory clams that
expectancy involves socialy normative patterns of behavior and persond idea about
other’ s behavior patterns. It assumes that expectancies comprise both a predictive and a
prescriptive component. The predictive component refers to communicative acts that are
typica in agiven culture and the prescriptive component refers to the degree to which a
behavior is regarded as appropriate, desired, or preferred. All cultures have
communication expectancies that are the guidelines for human conduct that carry
associated anticipations for how others will behave (Burgoon, 1995). At the same time,

humans behave according to individua and cultura norm.
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Because human's information about and knowledge of externd physica and
socid world are mediated by perceptual process, perception is primary in the study of
intercultura communication. While perception takes place ingde each individud, it is
culture' s expectancy that primarily determines the meaning we gpply to stimuli that reech
us. Culture s expectancy strongly influences human's subjective redlity, resulting in direct
links among culture s expectancy, individua perception, and behavior. Behavior-how
humans react to their perceptions of the universe-is largely aresult of their learning and
cultural Stuation. Bdiefs and vaues are the important factors that influence both
perception and communication. As humans grow up in a culture, that culture's
expectancy, based on bdiefs and values, conditions them to believe what it deemsto be
worthy and true. In addition, belief systems are the basis of vaues, which furnish
gandards that permit humans to make individua expectancies about their relationship
with sdlf and society.

Cultures are extremey complex and consst of numerous interrelated cultura
orientation besides beliefs and vaues, including attitudes, norms, and materia aspects.
Since there are many dimensions in which cultures differ, for ingance, individuaism and
collectivism, uncertainty avoidance, masculinity and femininity, formaity and
informality, time, relationship, context, etc., culture's expectancy for communication
behavior dso varies in degrees. “Expectancy vaences may vary significantly from one
culture to the next” (Burgoon, 1995, p. 198). To illustrate, collectivist cultures place more
positive vaue on couple s relation with their origin families than do individudigtic
culturesSince sAf is defined via culture and persondity, no two individuas or groups are

identicd in ther bdiefs and behaviors, and whatever we characterize about one culture or
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culture group must be considered as flexible rather than asrigidly structured. By
exposing alarge group of people to Smilar experiences, culture tends to generate Smilar
meanings and Similar behaviors, which does not mean, of course, that everyonein a
particular culture is exactly the same. Culture affects communication through culturd
identification, the degree to which individuals consder themselves to be representatives
of a particular culture. Expectations count in explaining how people behave and how they
should behave affected by individud’s culturdl identification are particularly important in
determining the individud’ s communication behavior and interaction with others (Rogers
& Sternfatt, 1999). Since each individua has a different degree of identification with his
culture and his culture's dominant personality profile, Some members from a certain
culture will not have the typica characteristics of this culture's dominant personaity
profile. Therefore, some couples from different cultural background may not hold distinct
expectancies based on culturd norm. The degree to which individuas expectancies
differ from each other is determined by his or her identification to the cultura
background.

The content and standard of each culture' s interactiona expectancies vary
according to the cultural norm and value system. Expectancy based on other cultura
stereotypes may be more negatively perceived than expectancies from smilar cultura
backgrounds (Burgoon, 1995). Fundamenta differencesin perception, beliefs, and values
of couples and their individud culturd background determine interculturd marriage
“prime candidates for colliding expectancies’ (Burgoon, 1995, p. 200). Thus, Expectancy
Violation Theory serves particularly for the understanding of the interaction in

interculturd marriage.
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Mate Sdection of Intercultura Marriage

In most cultures, intercultural marriage is not acommon phenomenon and the
frequency of interculturd marriages is much lower than that of homogamous marriage.
Thisfact negatively violates the culture s predictive expectancy for intercultura
marriages. Furthermore, theories that focus on the importance of commonality of
couples socid and culturd experiences and of amilarities for marital compatibility
regard intercultural marriages pessmidticaly. Reiss (1976) argues that one's socid and
cultural background is akey basis of standard by which one chooses a partner to fed
rapport. Therefore, membersin a culture will not generaly choose interculturd marriage
because it negativey violates their culture' s prescriptive expectancy for marriages.

An assessment of intermarried couples inevitably includes the extended
network of their parents and even friends' reactions to the marriage and the subsequent
rel ationships with the family and friend network. In some cultures, strainsto intercultura
marriage can come from the disgpprova of family, friends, and indtitutions. Althoughin
Western cultures parents no longer play an overt role in arranging marriages, parentd
gpprova of the choice of marital partner one makesis of great psychologica importance
for mogt individuds. Often, it is difficult to secure unconflicted extended-family support
for interculturd marriage. Racid, rdligious, or ethnic differences could certainly increase
the probability of parental disgpprova, particularly in families where continuity over the
generations is expected and endogamy isthe rule. Families of origin may be quite
different in values and rituas. One or the other family may refuse to accept the "culturd

outsder." The negative expectancy violation of couples extended relationship network
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negatively affects their response and support to couples marriage, in turn decrease the
couples maritd satisfaction.

Sinceit is human nature for individuas to seek mates from whom they anticipeate
acceptance, support, and love, they hold expectancy of marital satisfaction to mate
selection. This expectancy for marriage is universd to dl cultures. With negative effects
exerted by negatively violated culture' s expectancies for intercultural marriage,
intermarried couples face much more difficulties in marital interaction than homogamous
couples. Therefore, what to compensate the weakness of intercultural marriage should be
some advantages unique for couples in intercultura marriages. Theories focusing on the
importance of differences for individua need fulfillment in arelaionship identify a
widespread belief that is “opposites attract” and complement each other (Winch, 1955).
Culturd differences are mere masks behind which lie the partner’ s complementary needs.
The prerequisite behind the masks of intermarried couple is that the union provides the
necessary warmth, love, caring, intimacy, and solidarity al human beings require. “ ‘It
takes two to tango’ and conscioudy or unconscioudly a person selects a marriage partner
who complements a particular dance step and road in life” (Jester, 1982, p. 115). An
interculturd marriage offers unique possibilities for creetive and functiona matches
(Falicov, 1986).

In interculturd marriages, complementary differences may be used to find vaue
in exposure to culturd differences (Falicov, 1982). The integration of the two
complementary backgrounds may produce aricher or more satisfying whole than if each
had married a person within their own culture, which postively violates individud’s

marital expectancy. Since positive expectancy violations produce more favorable
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outcomes than confirmations (Burgoon, 1993), this integration contributes to intercultural
selection of mate. For example, some studies of intercultura marriages between black
men and white women point out that such type of marriages largdly involve black men of
high socid status and white women of low Satus. Thisis seen as an exchange between
black maes high achieved status and white femaes ascribed racid caste (Davis, 1941,
Merton, 1941). Tucker and Mitchdl-Kernan (1990) assert that “though it is possible for a
given black mae to meet the earnings ambition standard (despite the lower earnings of
black mates as a group), black women are less likely to meet the currently valued
European standards of beauty (for example, long blond hair, blue eyes, thin noses)” (p.
216). It is more advantageous for awhite woman to marry ablack mae of high status
rather than awhite male of low status, because such a choice positively violates her
marital expectancy of husband' s earning capacity or ambition in her cultural background.
In addition, the rare occurrence of white men marrying black women can be attributed to
white maes marital expectancy to wives physicd attractiveness.

In summary, an individud’ s maritad expectancy determines intercultura mate
selection and culture's expectancy to marriage affects marital satisfaction. The factors that
negdively violate a culture' s expectancy to marriages of in-group members lead to
difficulties and dissatisfaction in the duration of the intercultural marriage. Furthermore,
the factors that pogtively violate individud’s marital expectancy contribute to the
seection of mate from different cultural background. In addition, the interaction of these
positive and negetive factors is congdered to affect maritd satisfaction during the

development of interculturd marriage.
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Accommodation and Acculturation in Intercultura Marriage

The factors that attract two people to each other and the pleasure they take in eech
other are much more likdly than conflict to determine whether or not a rdationship
develops (Christensen & Waczynski). However, once arelationship has been well
established, conflict is the most important factor affecting satisfaction in the relationship
and ultimatdly its course. It may be that point where behaviorsinitialy interpreted as
quaint are now seen as annoying (Burgoon, 1995) in which case the relationship may be
sad to be unsatisfying. On the other hand, it could be that point where the initidly and
charmingly quaint behaviors become part of the generd attractiveness or uniqueness of a
relationa partner according to a couple' s mutua expectancies, in which casethe
relationship may be said to be satisfying. In this section we will argue thet the leve of
marital satisfaction of an intercultura couple is affected by the expectancy consstency
and expectancy violations determined by degree of marital accommodation and coupl€' s
acculturation.

The degree of coupl€'s expectancy inconsistency determines behavior
incompatibility and in turn contributes to marital conflict. In interculturd marriages, the
atraction of differencesin culturd background may serve more commonly than the
atraction of amilarities as breeding ground for later expectancy inconsistency and
conflict. At the beginning of the development period of interculturd marriages, a couple
from contragtive cultures inevitably holds communication expectancies beyond their
culturally based assumptions, bdliefs, and habitua communication patterns. These

culturaly based preinteractiond factors create expectancies for others conflict behavior
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(Ting-Toomey, 1994). Maritd conflict often occurs because of violations of normative
culture's expectations in a communication episode.

Many aspects of relationship are influenced by the spouse individua cultura
expectancies, from styles of communication to child rearing vaues. These different
expectations could lead to serious marita conflict (Falicov, 1986). Specificdly, the
differences in rules governing inclusion and excluson of othersin the marriage and the
rules about power and authority particularly organize expectancies about marriage both
internaly and in relation to extended network (Falicov & Brudner-White, 1983). For
example, some dudies in interculturd marriages highlight the differencesin culturd
vaues about maritd and family organization. Some culturd (e.g., collectivigtic)
expectations about marriage emphasize vaues that maintain contact and continuity with
the extended family, while others (e.g., individudistic) have normative expectations that
favor more sef -development, discontinuity and emotiona autonomy from the parenta
families. These inconsstencies in expectations semming from different cultural norms
about relationships eventudly contribute to marita conflict.

Burgoon (1995) notes that over time and with repeated interactions, the bases for
intercultura expectancies should shift from stereotypic in-group-out-group distinctions to
the particularized relationship between the individuds involved. Toward the mutua god
of marital satisfaction, couplesin intercultura marriage experience accommodation and
acculturation to arrive a an adaptive and flexible view of culturd differences. This sage
permits couples to maintain someindividua vaues, to negotiate conflictua problems,
and eventudly develop anew culturd code that integrates parts of both cultural streams.

Thus, the acculturated couple becomes a mixture of two different cultures. This couple' s
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marital identification ensures expectation consistency, which contributes to marital
harmony.

We use a classification of intercultura couples according to the degree of
accommodeation and acculturation: balanced and unbalanced couples. In defining
balanced and unbaanced intercultural couples, we draw on Falicov's (1986) distinction
between a balanced and an unbaanced view of cultura differencesin the context of other
differencesin the intercultural marriage. A balanced intercultural couple hasahigh
degree of accommodeation and acculturation, which shows amore complex and baanced
view of their culturd differences by Stuating it in awider sphere of socid networks,
values, interests, and gods. They acknowledge basic differences framed by their
respective cultures but go beyond narrow cultura frames to seek smilaritiesin other
frameworks relevant to their marriage. Thus, a baanced intercultural couple would have
more freedom to negotiate, integrate or keep autonomous their cultura differences. On
the other hand, unbalanced intercultura couples have an impoverished and unba anced
view of ther cultura differences by seeking to maximize (overfocus) or minimize
(underfocus) these differences depending on persona and socid circumstances affecting
their marriage. Furthermore, they are often unaware of their culturd differences until
sresses in the marriage bring them out. Accordingly, these two types of couples have
different bandwidth of acceptable behaviorsin marital interactions.

Expectancy Violation and Attribution Process

This section explores the rel ationship between attribution processes and
expectancy violationsin intercultural couples. We explore the role of expectancy

violaion in establishing atributiona sets at the early stages of an interculturd marriage
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and the role of attributiona sets in defining the valence of expectancy violationsin later
dtages of the marriage. We argue that expectancy violations and confirmations have
important rolesin the development and establishment of patterns of maritd interaction.
Firgt, we draw inferences about the bandwidth of acceptable behaviors for each type of
marriage and about the vaence of expectancy violations in these contexts. Second, we
rel ate the classification of intercultura couples as either balanced or unbalanced to
studies of attribution in distressed and nondistressed married couples. Next, we draw
inferences about the patterns of attribution that balanced and unbaanced intercultura
couples develop especidly with regards to their culturd differences. Findly, we rdae
established attribution sets and violation vaences and make predictions about the
gability or dissolution of the two types of interculturd marriage.

We infer from the definition that balanced intercultural couples have awider
bandwidth of expected acceptable behaviors while unbaanced intercultural couples have
anarrow bandwidth of expected acceptable behaviors. Burgoon (1995) posits that
positivey-vaenced communicators (balanced couple in our case) have larger bandwidth
of expected behavior and "may have to engage in more extreme behaviors before their
acts qudify asviolations' (p. 205). On the other hand, negatively-valenced
communicators (unbalanced couplein our case), tend to commiit violations earlier and
easer because of the narrower bandwidth of expected behaviors.

Burgoon (1991) points out that “ couples who experience positive violations have
highest satisfaction, followed by those who perceived their expectations as being
fulfilled; individuas who experience negative violaions have lowest satisfaction” (p. 44).

We argue that the wider bandwidth of acceptable behavior of balanced intercultural
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couples leads to more confirmations of expected behavior, which resultsin amore
positive, stable pattern of marital interaction. Furthermore, because of the balanced view
of culturd differences that balanced couples adopt in their relationship, positive
violations will be more noticed than negative violaions. Therefore, more atention to
positive violations than negative violations leads to amore affective interaction. In
contrast, the narrow bandwidth of unbaanced couples makes it more likely that the
couple behave in ways qudified as violations. Because unbaanced couples tend to
highlight or ignore culturd differences idiosyncraticdly, there is a high probability that
negative violaions may caich ther aitention more than pogtive violaions. These
negative violations lead to a negative, ungtable pattern of maritd interaction.

We speculate that balanced and unbalanced intercultura couples dso differ in the
attributions that they attach to the other partner's positive or negative behaviors. Gottman
(1994) summarizes some studies in maritd attribution as follows "Nondistressed couples
engaged in reationship-enhancing attributions, whereas distressed couples engaged in
distress-maintaining attributions. Digtress-maintaining attributions maximized the impact
of negdivity of the partner's behavior and minimized the impact of the postivity of the
partner's behavior. Rel ationship-enhancing attributions minimized the impact of negative
and maximized the impact of positive behaviors of the partner” (p. 349). Gottman (1994)
aso refersto research which have found that distressed couples tend to attribute their
partner's negative behavior to interna factors and positive behavior to externa Situationd
factors whereas the opposite is true with nondistressed couples. Also, many socid
psychology experiments (Kretch & Crutchfield, 1948; Smpson & Yinger, 1958) have

confirmed that differences are maximized and preudice increases in the face of dtress.
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Putting together the differentid attributiona activity and the degree of baance
and complexity with which cultura differences are resolved, we draw inferences as
follows about the nature of attribution in intercultural marriages regarding a partner's
behaviors and culturd differences. Unbaanced intercultura couples tend to attribute their
partner's negative behavior to prgudiced cultural stereotypes about the partner and these
gtereotypes may be seen asinternd traits of the partner (e.g., "Latinos are womanizers
that's why he flirted with that woman" or "She's just like the other dominant white
women"). Thus, the partner's positive behaviors will either be ignored or attributed to
fleeting, Stuationa factors (e.g., "He's being nice today because he just wants something
from me." Or, "She cooked a nice medl because her friends are coming over.")

On the contrary, balanced intercultura couples tend to ignore or atribute their
partner's negative behaviors to externd, fleeting, Stuationd factors (e.g. "He did not ask
how my day was. Something bad must have happened at work.” Or, "She'sin abad
mood, she must not be feding well.") In addition, the partner's positive behaviors are
attributed to pogtive internd traits in the partner and these traits may be related to that
partner's positive cultura heritage (e.g. "He said | looked greet. He's redly very
expressive. | guess Itdians are brought up that way." Or, "She told me directly what |
was doing wrong. She's redly honest. That's what good about Americans.”)

Gottman (1994) concludes from the maritd attribution studies which he cited that
"once established, these attributiona sets make change less likely to occur. Behaviors
that should disconfirm the attributiona sets tend to get ignored, whereas behaviors that
confirm the attributiona set recaive atention” (p. 350). We infer from the above

conclusion that behaviors which qudified as expectancy violations at the early sage of a
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marriage would fall to divert attention in later stages of intercultural marriages and
become only expectancy confirmations where atributional sets are dready established.
Confirmations in this case may only draw out the relational messages that balanced and
unbaanced couples established in their marriage. Behavior that pogtively violates
expectations would reinforce the pogitive atributions of balanced couples while it may
not have an effect on the unbalanced couple whose attributiona setstell them to ignore
positive behavior. On the other hand, behaviors that negetively violate established
expectancies may only draw out the reationd implicature of the action such that
unbaanced couples automaticaly attribute it to the negative traits of their partners and
balanced couples may just ignoreit. Therefore, we predict that postive and stable
interaction patterns and attributiona sets established in the balanced intercultura couple
lead to stable and affective marriage relationship while the negative, unstable interaction
patterns and attributiona sets established in the unbalanced intercultura couple lead to
ether divorce or adysfunctiona stable relationship.

The above are just rough and generd speculations and there may be gender and
other differences that regulate the attributions that unbalanced and balanced intercultura
couples make about their spouses behaviors. Also, the genera outline above assumes
that more or less rigid patterns of interaction and attributions develop in marriages over
time. However, this may not always be the case. Therefore, it would be interesting to
identify what sort of violations would override established patterns of marita interaction
and attributiond setsin fairly stable marriages. It would dso be interesting to look a
other mechanisms by which culturd differencesin intercultura couples are brought forth

into the foreground or pushed back into the background of the relationship.
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Conclusion

The study of intercultural marriages, just like the study of any other close
relationship, faces the same problems of linking preinteractiona factors to dynamic
interaction patterns and further, to reationa outcomes. Since, it isimpaossible to account
for dl factors and processes in a phenomenon especidly when the rdationship is
embedded in complex socid networks, the problem appears more obvious when one has
to congder culturd differencesin the intimate relationship. How to account for the
dynamic communicative interaction within intimate relaionships without detaching it
from its socid moorings remains a chalenge. Neverthdess, we believe that we are able to
include some antecedent factors, processes, outcomes, as well as some relevant contexts
to offer agenerd ouitline for further sudy of intercultura marriages in communication.

We suggest that further study describe the expectations specific to one culture and
how these interact with expectations specific to another culture, within the context of
intercultural marriages. Furthermore, it would be important to study the relationa
messages and behaviors drawn out by these expectations. We also suggest that further
studies of interculturd marriages look at the relationship between the coupl€e's degree of
identification to their respective cultures and their marital satisfaction. We speculate a
curvilinear relationship between degree of identification to one's culture (arrayed from
regection to total identification) and marita satisfaction (low to high). In addition, future
research needs to examine how the factors particular in couplée s different culturd
background affect relationd discrepancies and perceived fulfillment of couple's

expectancy that contributes to marital satisfaction.
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Despite the increase in intercultural marriagesin the U.S,, it condtitutes only
about 3% of dl marriagesinthe U.S. (Gaines & Ickes, 1997). However, more studies of
these uncommon marriages are needed to contribute to the deeper understanding about

communication and interaction in close relaionships in the context of culturd diversity.
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